I. INTRODUCTION
Money as an exchange tool had been well-known since 4000 BC, in Islam world, money functioning as an exchange tool is dinar (gold money) and dirham (silver money) that had been used since Islam came on the hemisphere especially in muamalah, zakat, or diyat (fine payment) activities. Standardization of both dinar and dirham money follow Hadits by Rasulullah SAW narrated by Abu Daud in which the weigh is based on Makkah people, and the measurement is based on Madinah people. In 642 AD, Khalifah Umar bin Khattab formally standardized the dinar and dirham weigh and measurement which is 7 dinars is equal with 10 dirhams. According to Chapra (1996) , the camparison ration between dinar and dirham is 1:10.
Money is also used to do one of Islam»s worship and one of the monetary instruments containing social value such as infaq, shadaqah, and waqaf, as Karim (2007) in viewing economic stability through Chapra money demand equation. There are actually three roles played by zakat in economic prespective, they are as an income and welfare redistribution, a stabilizer of economic, and a development instrument and empowerment of dhuafa (poor people).
In case of zakat, infaq, shodaqoh, and wakaf in Indonesia, they have an extraordinary potency because according to Statistic Centre Board (BPS,2000) the Muslim population is 85% of all Indonesian. According to the research done by Language and Culture Center of UIN Syarif Hidayatullah, cash potency is about 14,2 trillion rupiahs and good potency is about 5,1 trillion rupiahs annually.
Development of Syariah Banking in Indonesia is represented in Islamic Banking or is abbreviated as ib socialized by Bank of Indonesia. After considering some Syariah Banking development aspects, we have to know the characteristics of Islamic economy or finance that have a social value. According to Chapra (1996) , the one categorized as social value is all things that are not prohibited by Islam and have a social value (zakat, infaq, wakaf, and shodaqoh) influencing money demand, thus other proposed monetary instruments by Chapra for Islamic economic system is Islamic M1 development target consisting currency and clearing account money and Islamic M2 consisting M1 added by mudharabah saving and mudharabah deposit investment; Public Share of Demand Deposit; Statutory Reserve Requirement and Credit Ceiling.
Social values instrument influence the target of Islamic M2 and M1 development, that is M1
which is a non-interest loan used to provide residence, health facilities, and education for poor people.
From the above monetary instruments, we can clearly see the essential differences from those two systems in which in conventional economic system we recognize interest whereas in Islamic economic system, we recognize a profit share (mudharabah) system and it must perform a social value. After having a previous research regarding to interest and profit share concepts, thus the writer will empirically prove whether social values concept influence monetary stability and we can see it through its influence towards money demand in Indonesia. Furthermore, we will discuss about theory points of view, the third part is data source and research methodology used and the forth part is analysis result and discussions. At the end, we will have conclusion and suggestion. The second part of this paper discusses about the theory and points of view of existing literature and the third part will discuss about methodology. The forth part discusses about the estimation result and tentative conclusion analysis will be given at the end of the paper.
II. THEORY

II.1. Difference between Islamic and Conventional Economic System
Difference of economic systems above can be represented in three economic systems.
They are capital, Islam, and Marxism economic systems. The comparisons can be seen in There are some points of view in understanding differences and opinions regarding to economic system, but we can generally differentiate into system coming from Al-Qur»an and not coming from Al-Qur»an and Hadits. Karim (2004) explained that there are four developing economic system in the world nowadays, they are capitalism, socialism, communism, and Islam. Capital economic system is a system dominated by capital with profit motive in which money is everything. In the capital economic system, there is a freedom of doing economic activities with its widely used interest instrument. One of capital economic characteristics is individual actions with no centralized economic plan.
Socialism economic system doesn»t recognize any private ownership, just public ownership.
The existing industries are just for public interest or social service motive. One of the socialism economic system characteristics is central planning of the economy, fair income distribution establishment, and any vital assets belong to the public. Marxism is a kind of communism in which consumption and production arranged collectively emphasizing on social program and education, come from science, and deny the God. Thus, they allow any practices to gain collective happiness.
Unlike Islamic economic system, on Figure V .1, we can see how people act to assets and economic resource that just focus on earning, processing, and spending assets. Through the action, it implies assets development, assets exchange, assets distribution. Sakti (2007) .
Diagram V.1. Characteristics based on Islamic Economic System
Source : Sakti (2007) In general, Himawan (2005) explained that Syariah economic system is a system using zakat approach, prohibiting riba (loan payment with extra interest) and maisyir, or in other words we can say it is a sunnatullah economic system encouraging investment flow by optimal zakat and anti riba productivity, and anti gamble as seen in Figure V If we concern on the development, there are 4 economic opinion development, (Karim, 2004 Another thing is the opinion of the monetarist economic regarding to economic fluctuations due the expansion money supply caused by expansionary policies taken by the government. We can see that monetarist run the economy from the monetary side which is the opposite of the Keynesian school.
ATTITUDE TOWARDS ASSETS/ECONOMIC RESOURCE
II.1.3. Islamic Monetary System
The monetary system is closely linked to monetary instruments, one of them money, then before to understand about it, we need to understand the concept of money in Islam. According to Al-Ghazali, money is the measurement standard (unit) to avoid fraud and cheating, money is needed to solve the problems of a barter system, dinars and dirhams is the master when compared to other kinds of wealth and the main characteristics of money is like a mirror that reflects the color but he himself doesn»t not have a color in accordance with the concept of neutrality of money.
According to Ibn Taymiyyah, money is the standard value (mi»yar al-amwal) and is a medium of exchange, besides the money was never intended to be consumed. The money was used to obtain other goods (medium of exchange) and is not for sale. Ibn Taymiyya The function of the central bank through monetary instruments such as changing the high-powered money; through the reserve ratio, liquidity ratio, sales and purchases of Central Deposit Certificates and other valuable documents, changing the profit-sharing ratio; set qard hassan ratio and controlling the exchange rate.
In Ascarya (2006) , there are three fundamental differences over the Islamic monetary system with a conventional monetary system, as shown in Table 2 .2. below. The first and the most distinguishing difference is interest system in the conventional economic system while the Islamic economic system offers profit sharing (profit and loss sharing), sharing system ensures justice and no party that is crippled in a bear losses when the shareholder cooperate with entrepreneurs to do business. The profit and the loss are beared together.
In a second difference, in the conventional side, there is fractional reserve banking system where banks are only required to store the backup in a certain percentage of the collected deposits. With this system, bank has the ability to create another type of fiat money, ie bank money (demand deposits, including electronic money), and this happens also when banks make loans. Thus, the system also gives seigniorage profit that is unfair that through this system they are given an authority to create new money.
Tabel V.2 Differences in Islamic and Conventional Monetary System
Convensional Islam
Interest Instrument Profit and Loss Sharing Concept Fractional reserve banking system 100 percent reserve banking system Fiat money use full bodied/fully backed money Source : Ascarya (2006) Whereas in the Islamic economic system there are 100% reserve banking system, where this system does not provide opportunities for banks to create new money, because the entire backup must be saved to the central bank. Maximum bank financing can only be channeled to the size of initial deposit only. This causes no new buying power that is created (no seigniorage), it does not contain elements of usury (riba) and no party is harmed.
Fiat money is something (usually in the form of paper or coin) is recognized as legal tender in a country after being set by the government which does not have a reserve value based on its nominal value. Issuance of fiat money raises new purchasing power from something that does not exist. This gives an unfair advantage (seigniorage) for parties who are authorized to publish it and can be categorized as usury.
While the money in Islam is money (gold and silver) that has intrinsic value equal to its nominal value or number of the gold reserves held by parties who issues it. Because no new purchasing power created (no seigniorage), so it does not contain elements of usury.
Because Indonesia still uses dual monetary system and banking, then that becomes the main differences between Islamic and conventional monetary system which is the existence of profit-sharing concept in Islam that negate the interest.
II.2. Contemporary Islamic Monetary Policy
Islamic Finance in essentially describe real economic activity using various types of transactions such as trade, investment, and financial services. Through Figure 2 .3, we can see that in dual economic system in many Muslim countries, Islamic finance became amplifying elements balancing the monetary sector, and even strengthening the structure of the real economy. Several things to note is the portion or the contribution of Islamic finance and social sectors if it wants to apply to the national economy.
It can be seen in the picture above that the form of Islamic monetary instrument is the policies that could activate the real sector or press idle money to get into the real sector. 
II.3. Theory of Money Demand
Money demand equation in Chapra (1996) described one variable that has not been used in the theory of demand for money is a social variable values, shown in the equation below:
Where Ys indicate the goods and services in accordance with need fulfillment and productive investment that is in harmony with Islam. Meanwhile, S describes the values -moral
and social values (including zakat) which will affect the process of resource allocation and distribution, which will affect the demand for money which is not used for conspicious consumption (over-consumption activities, luxury and speculation) . In his research, Umer Chapra has not been able to prove empirically equation 1.2 above, and the hypothesis about the influence of social values to total demand for money does not explain whether it effects negatively on long-term or short term.
Previously, according to Mishkin (2001) money as the money supply is defined as something that is generally accepted as means of payment for goods and services or debt repayment. The money demand function according to Keynes are:
where i is a function of the interest rate that varies inversely with the demand for money and real national income Y is a positive influence on money demand. To request the Islamic money on dual banking system, explained in Kaleem (2000), where there is a return variable rate of Sharia as a substitution for interest rates, so that:
Where M1ISRL is the equilibrium of Islamic real money and Yt is national revenue.
In Figure V .4 below, it explains the motives of someone saving money, such as, for transaction, anticipation and speculation. However demand is meant by Chapra (1996) in Islamic money demand equation is the demand for money transactions and anticipations.
Source : Chapra (1996) Money Demand 
Diagram V.4. The principal element of Money Demand
Where there is no element in the transaction for which luxurious consumption or indicate the status or symbols and activities that are not useful. Moreover the investment must be productive, while imports have done to meet the needs that can not be fulfilled by the countries themselves. The speculative activities in the Islamic money demand equation is an activity which is not allowed.
II.5. Wisdom and Benefit of Zakat
In Hafiddudin (2002) opinion, zakat in terms of language has a meaning, namely albarakatu (blessing); al-namaa (growth and development); ath-thaharatu (purity) and ash-shalahu (greatness). The definition of zakat in general is part of the property under certain conditions; that Allah has the owner give it to the one who deserve; with certain requirements as well.
Understanding the relationship of zakat literally and terminologically are very close that the property that was issued will be a blessing; grow; develop and grow; holy and good. Chapra (1985) said that zakat has a positive impact in increasing the availability of funds for investment because the payment of zakat on wealth and property that are saved will encourage taxpayers to seek income from their wealth, so they can pay zakat, without reducing their wealth. Thus, in a society that values of Islam have been internalized, deposits of gold and silver and unproductive wealth tends to be reduced in order to increase investment and generate greater prosperity.
Generally, there are seven lessons and benefits of zakat in Hafiddudin (2002) , as a manifestation of faith in Allah SWT; to help the mustahik; as a pillar of charity together (jama»i); as one source of funds for the development of facilities and infrastructure owned by Muslims (means of worship, education, health, social and economic) development tools and the quality of Muslim resources; to socialize proper business ethics; as an instrument of income distribution and a strong courage for people to do zakat. Some benefits such as zakat, preventing the accumulation of wealth on the one hand that automatically makes people motivated to invest.
Zakat is also a comprehensive institution for the distribution of wealth because it involves the property of every Muslim after reaching nisab. Zakat that is well-managed will be able to open employment and business area as well as assets mastery by Muslims. Saefuddin (1986) states that the charity is well managed it is possible to build economic growth, as well as distribution of income, economic with equity Benefits in terms of instilling morals like the glory of nature, a sense of tolerance and toleration to the person paying the zakat, zakat payers are usually identical with the nature of Rahmah (mercy) and being tender to his brother, who did not have suffecient need fulfillment and contain aspects of the purification of morals.
If we see the faedah ijtimaiyyah (social aspect), the Zakat is a means to assist in fulfilling the lives of the poor who constituted the majority of most countries in the world; Providing support to the Muslims strength and lifting them. It can be seen in groups recipients of zakat, one of which is the mujahidin fi sabilillah; Zakat can reduce social jealousy; zakat will encourage economic growth and the blessing would be abundant and paying zakat means to expand the circulation of property or money, because when wealth is spent then the circulation will be expanded and more party can take the benefit.
Himawan (2005) explained that zakat functions is a solution to inflation as shown in the figure that zakat has a control and social function. Where zakat can lower piled up treassure rate, so it becomes the investment flow. If the flow of investment is high then the procurement of goods and services will also be increased, this led to lower prices. On the other hand zakat and its social function gives subsidies to increase the mustahik purchasing power that will take turn to create welfare. 
II.6. Thought Framework
The connection between the formulation of the problem and research objectives can be seen from the research framework in Figure 2 .6. where the demand for money in Islam is divided M2IS M1IS and again in their derivatives that were influenced by macroeconomic variables that is Real GDP. As a counterweight in the cost of holding money, the money demand is seen from the level of return in the Islamic scheme. Then it will also show the influence of social values in the Islamic system, so it can be seen from each classification associated with viewing the number of Islamic money demand for monetary management in Islam. negatively affect the demand for money for unproductive activities in the Islamic system on the side of muzakki and positive effect on demand for money on the side of mustahik.
III. METHODOLOGY
III.1. Types and Sources of Data
In this research, the data used are monthly secondary data of Indonesia which is obtained c. Fiat money, either metal or paper money that is in the public (excluding banks) and ready to spend, is issued by the Central Bank at anytime. It still can not be distinguised in this currency elements which fulfill the Syari»ah or conventional conditions. d. Wadi»ah clearing account (GW), in which deposit contract is done where the receiver is responsible for money value.
e. Mudharabah savings (TM) is the third party savings in Islamic bank in which the withdrawal can be done anytime based on the agreement.
f. Mudharabah investment deposits (DIM) is the third party savings that requires time lag
between deposit and withdrawal so the money can circulated g. Real Gross Domestic Product (GDPR), is the GDP that experiences deflation with IHK rate in 2002, but in this GDP research, it still not out of conspicious consumption.
h. Social values (S), is a social allocation rate and resource distribution. In this research, the data used is zakat data which is estimation data of zakat income, Badan Amil Zakat Nasional (BAZNAS) formulation.
i. Return Syari»ah (RS) consists of the Ekuivalen Rate of Mandiri Syari»ah Bank and Indonesia
Muamalat Bank.
III.2. Methods Data Processing and Analysis
Vector Autoregression (VAR) will be used to analyze the influence of social values to the demand for money, if the data used is stationary and not co-integrated, or will be combined with error correction models to the Vector Error Correction Model ( Before estimating, the first step to do is stationary test for all variables in order to avoid any spurious regression. The test is done on the level and first difference.
In a VAR system, determining optimal lag is very important, because it is useful to eliminate any autocorrelation problem in a VAR system. Beside that, determining the optimal lag is useful to indicate how long the reaction of a variable against another. Testing the optimal lag in this study uses the minimum AIC criteria. Under this test, the lag one will be used for any equation of the next Islamic money demand.
After doing the determinant test of optimal lag, the next step is VAR stability condition check which is roots of characteristics plynominal. In Eviews for Users Guide (2002), Lutkepohl said that a VAR system is stable if all its roots have less than one modulus and is located within its unit circle. Linda (2007) were performed up to VAR, we can see the short-term analysis. Social variables values (zakat) on this term is significant and influence the Islamic real M2 demand balance positively by 2.023231. This means that if S increases by one percent, the demand for Islamic real M2 balances increased by 2.023231 per cent. This can happen in the short term, because when one gives zakat, it does raise the aggregate demand for mustahik.
IV. RESULTS AND ANALYSIS
IV.1. VAR Estimation Results of Islamic Money Demand
Zakat»s nature makes money owner more prosperous, then the assumption is they will think for investment. With this investment it will also move the aggregate supply, this causes the quantity of goods and services increases. When GDP increases, it makes the level of muzakki welfare increased as well.
Meanwhile for Syari»ah return variable, this variable is positive by 0.014216. Where if the Syari»ah return increased by one percent, the demand for Islamic real M2 balance increased by 0.014216 percent. This is normal in the short term, because when Syari»ah return increases, it indicates the profit-sharing increase as well thus in short-term withdrawal of funds can occur for other activities or re-investing the money. However, Syari»ah did not significantly influence the choice of someone to hold cash.
IV.3. VAR Estimation Result of Demand for Fiat Money (UK).
For GDP variables, the estimation result shows that these variables positively significantly relates to real UK equilibrium by 1.112937. It means when GDP increases by one percent, the demand for real UK balance will increase by 1.112937 percent. We can take one example occuring in 2001 and 2002, where GDP increased from 1198.59 billion to 1251.53 billion and at the same time, UK increased from 59540.00 billion to 68762.00 billion.
Social values variable (zakat) on short-term influences the demad for real UK equilibrium positively by 2.186456. It means if S increases by one percent, the demand for real UK equilibrium will increase by 2.186456 percent, but it doesn»t significantly affect the currency. At the same previous period, S increased from 1685.22 billion to 1710.50 billion.
Meanwhile for Syari»ah return variable, It is significant and has positive value by 0.014752.
Where if Syari»ah retun increases by one percent, the demand for real UK equilibrium increases 
IV.4. VAR Estimation Result of Wadi»ah Celaring Account (GW).
According to appendix 6, the output or GDP positively significantly relates to the real GW 
IV.5. VECM Estimation Result of Mudharabah Savings
In the long-term, output or GDP has a negative impact on Mudharabah savings with coefficient of -1.908627 and is statistically significant . It means when GDP increases one percent, Meanwhile, for the shock given by Syari»ah return variable, Mudharabah savings had negatively responded it since the first period. It decreased from the first until the seventh period and was stable again at the tenth period by 0.25%.
The result of response impuls on Mudharabah savings can explain in detail from the previous reseacrh result (Hasanah, 2007) concerning to demand for Islamic M2, where in the research based on IRF demand for Islamic M2 is stable in responding other variable innovation and the result from ECT is statically significant as seen from the adjustment mechanism from the short-term to the long term. Chapra (1996) that S can»t be explain its influence, because Md is not free from conspicious consumption yet.
IV.5.2 Decomposition Variance of the Demand for Mudharabah Savings
IV.6. VECM Estimation Result of Demand for Mudharabah Deposits.
Social values variable (zakat) is significant in long-term and positively influence the demand of real Mudharabah deposits balance by 2.462457. It means that if S increases by one percent, the demand for real Mudharabah savings balance increases by 2.462457 as well.
(L11) in long-term shows that output or GDP negatively significantly relates to the real Mudharabah deposits balance by -4.205416. It means when GDP increases by one percent, the demand for real Mudharabah deposits balance decreases by 4.205416 percent.
Meanwhile for Syaria»ah return variable, it is not significant and negative. Where if Syari»ah return increases by one percent, the demand for real Mudharabah deposits will decrease by 0.020466 percent. It can also be seen that there is an adjustment between short-term to longterm transition because its the t-statistic of estimation result is significant.
IV.6.1. Response Impiuls of Demand for Mudharabah Deposits
We can see from the table below that the influence of social values shock on mudharabah deposits still negatively responses from the first until the second period. We can also see that after that, it starts giving positive influence until the last observation period. Mudharabah deposits moves towards stable direction at the sixth period by 0,3 percent.
In GDPR variable, Mudharabah Deposits responding the GDPR»s shock decreases until from the first until the fifth period. After decreasing, the signs towards stability comes up after the tenth by 0,6 percent.
When the shock of Syari»ah return variable occurs, the given response by Mudharabah deposits is about zero at the first until the second period and starts to be stable at the fifth period by 0.15 percent. It is the explanation that is more detail from the equation used by Hasanah (2007) showing that Islamic M2 can be stable enough. 
V. CONCLUSION
Based on the research regarding to the analysis of social values influence towards the money demand in Indonesia, the result is various. Some of them are in line with the first hypothesis, but the rest are not. It is because currency variables that can not be distingushed which is really in accordance with Islamic Syari»ah, money demand should have been free from conspicious consumption and social values that is used is not wholly cover the measureable and the unmeasurable parts yet.
Nevertheless, the result gives the first outline concerning to the behaviour of Islamic money demand towards the influencing variable shock. The obstacles in this empirical test using Umer Chapra money demand model had been predicted before by Umer Chapra regarding to social values variables and conspicious consumption.
In general, we can see the long-term relations only in mudharabah savings demand model and mudharabah deposits. GDP significantly influence each of money demand model (except wadi»ah clearing account) because either in syari»ah or conventional system, the money demand will increase if the people are prosperous.
For social values variable and syari»ah return in some models, their influence is opposite from the first hypothesis because the syari»ah system is stii dominated by conventional system.
It is because of currency factor, conspicious consumption, and social values itself. Syari»ah return that is not significant in some models can be explained by looking at the opportunity cost from holding the money. For this time because of some previous reasons, the influence of social value variable doesn»t really appear towards the demand for money in Indonesia. The conclusion from general anlysis results is: While social values (zakat) is significant and positively influences the demand for mudharabah savings balance. Syar»ah return variable is significant and negative. Based on the result of IRF, the demand for mudharabah savings is stable enough in responding other variables» innovation. There is an adjustment mechanism from the short-term to the long-term and through FEVD result it can be seen that social values is not dominant in responding the demand for mudharabah saving.
5. On the model of the demand for mudharabah deposit in long-term, social values (zakat) is significant and positively influences the demand for mudharabah savings balance. While GDP negatively significantly relates, syari»ah return variable is negative and not significant.
There is an adjustment mechanism from the short-term to the long-term. Based on IRF result, demand for mudharabah deposits is stable enough in responding other variables» innovation and through FEVD result, it can be seen that social values is not dominant in influencing the demand for mudharabah savings Through the result of social values influence analysis towards demand for money in Indonesia, so suggestion that can be given is we need more researches regarding to social values especially variables belonging to it. We still need more data input regarding to social values to really prove it as the monetary instrument in Islamic monetary system. As the authority for the Islamic banking and economy system, Bank Indonesia is expected to re-consider social values variable to be more examined its influence in taking the monetary policy.
For the next research, we suggest to observe the money demand by prolonging the data series; re-decrease the social values variable for all social activities with the primary data, distinguish between Islamic and conventional currency and also consumption separate without conspicious consumption. We believe that it will give a better analysis result. 
